. Kaposvar Catholic Church, Our Lady of Assumption.
(Photograph by the author) regarded as Canada's first Hungarian prairie settlement. 4 Reflecting the importance of the occasion, the gathering included several visiting priests, the Archbishop of St. Boniface, and delegates and guests from other Hungarian Catholic communities in the Prairie West. Prior to a sermon in Hungarian, Archbishop Adélard Langevin addressed the congregation and declared that no finer rural church existed in Western Canada. He also claimed that the newly constructed church "was an everlasting monument to their faith and to their good will towards the church, and one to which their children and their children's children could point to with pride." 5 Nearly a century later, the focal point of the early Hungarian farming district (see Figure 1 ) remains an important commemorative site in eastern Saskatchewan for descendants of the pioneers who settled in the Kaposvar district (located 4 km south of the town of Esterhazy) under Count Paul d'Esterhazy's 1886 Hungarian colonization initiative. Centred on the church grounds, commemorative celebration and an annual pilgrimage have served as important agencies of cultural retention for local Hungarian-Canadians.
While there is a growing body of literature on place attachment (Mazumdar 2000; Hidalgo and Hernandez 2001; Mazumdar and Mazumdar 2004; Kyle et al. 2004; Manzo 2005) , or "the connection and desire people have for particular places" (Mazumdar 2005) , few studies have explored the multigenerational bonds that often exist between long-established immigrant groups and former ethnic enclaves. The point is that people often "make a ritual pilgrimage to lost enclaves to remember and relive their collective past" (Mazumdar et al. 2000,320) . Moreover, the recent resurgence of literature on place attachment has, with few
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Sanctifying Ethnic Memory and Reinforcing Place Attachment: Cultural Identity, Sacred Place, and Pilgrimage in Esterhazy, Saskatchewan exceptions, focused on secular places and settings (Mazumdar and Mazumdar 2004, 385 ) through a social and environmental psychology framework. As such, scholars, particularly in cultural and historical-based studies, have largely ignored the role of religion and attachment to sacred places for ethnic identity formation. Further, only a limited number of studies have examined ethnic identity representation and maintenance at traditional religious pilgrimage sites (Hall 2004 , Tweed 1997 Rutledge 1985) . The absence of Canadian case studies in this regard is surprising given the large number of Catholic pilgrimage shrines in Canada, many of which are situated in the former ethnic bloc settlements of the Prairie West.
6
This paper charts the evolution of ethnic identity in the enclave-turnedpilgrimage site of Kaposvar: the community's 1911 and 1936 jubilees, which were important occasions for the celebration of a vibrant transplanted culture; the unveiling of the Kaposvar Marian shrine in 1942 and its role in Hungarian identity representation following the post-war erosion of Hungarian community life; the 1961 jubilee and the emergence of a heritage preservation movement following the 1967 Centennial; and the 1986 jubilee and subsequent cultural revival in the Esterhazy-Kaposvar area as expressed through an annual pilgrimage.
Kaposvar's Silver and Golden Jubilees: "Planting National Sentiment"
On August 15, 1911, parishioners of Kaposvar celebrated the colony's twenty-fifth anniversary. As the "first" Hungarian settlement in the Canadian Prairies, the jubilee had great significance for the HungarianCanadian community both within and outside the Esterhazy area. One month prior to the event, the editor of the Winnipeg-based Hungarian language newspaper Canadai Magyar Farmer (Canadian Hungarian Farmer) claimed that every Hungarian settlement, homestead, and family in Canada was anxiously awaiting news on the progress of the jubilee festival's preparation by the "path-clearing" Kaposvarians. 7 To be sure, the symbolic importance of the event was not lost on the other Hungarian Prairie communities. The names of their representative leaders who were intent on traveling to Esterhazy for the celebration were subsequently posted in the Canadai Magyar Farmer. In addition, Hungarian cultural leaders and clergy members attempted to reinforce the importance of the anniversary. For instance, Father Menyhért Érdujhelyi declared that those with even a drop of Hungarian blood needed to travel quickly to Esterhazy and if that were not possible they should be united in spirit with the event's participants. 8 It was, as he argued, a time for the scattered Magyar settlements to demonstrate cultural solidarity.
9 For organizers of the event, the jubilee was an opportunity to showcase the accomplishments of their rural community to more recent immigrants as well as to exhibit the agricultural potential of the region to relatives and friends who remained in the United States.
10 Several members of the jubilee committee hurried to 247
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Winnipeg a day before the last pre-jubilee newspaper was issued to post additional information alongside their jubilee advertisement, which welcomed all of North America's Hungarians.
x
The first large contingent of visitors to the Silver Jubilee arrived at the nearby Grand Trunk Pacific railway station of Zeiieta during the afternoon of August 14. There they were greeted with a display that was likened to a scene from the Hungarian Conquest.
12 Dressed in hussar-style outfits, a mounted honour guard assembled in a display that was meant to evoke the equestrian traditions of Hungary. A second group, dressed in the horseherding costumes of the Hungarian Puszta, soon joined this banderium formation. Over sixty riders were involved in the spectacle, which was repeated at the Canadian Pacific Railway station of Esterhazy in the evening and again the following morning. In addition to the honour guards, a Hungarian brass band from the adjacent village of Stockholm greeted the arrival of a second and third party of visitors that included members of the Hungarian consul as well as several provincial government and railway officials. Following a number of speeches at the station, the honoured guests left the predominantly English and French populated village of Esterhazy by carriage towards several large tents erected on a homestead near the Kaposvar Church. Accompanied by the honour guard, musicians, and hundreds of the town's residents and visitors, the officials headed towards two large ceremonial arches en route to the celebration's homestead centre for ajubilee lunch. By 3 p.m. the focus of the event shifted from the homestead tents to the church grounds where earlier that day a commemorative banner from Hungary had been blessed during a well-attended morning service. (Photograph by the author) which commenced at 6 a.m., only ended at noon. Following the morning services, Hungarian meals were served to the large jubilee gathering and pioneer settlers subsequently made their way around the church grounds in a "parade of progress." But the dominant event of the afternoon involved the unveiling of a pioneer memorial by members of the Kaposvar Young People Society (KYPS). The name of the colony's founder and of the forty-one pioneers who settled in the district between 1886 and 1890, along with those of the archbishop, missionaries, and priests who served the parish were inscribed on the sides of the Kaposvar cairn ( Figure 2 ). An evening program in Esterhazy followed these and other religious and cultural displays. The fiftieth anniversary celebration of the arrival of the first Hungarians in the Kaposvar area was clearly not restricted to the Hungarian farming community. Rather it extended even more than the Silver Jubilee into the ethnically diverse village of Esterhazy. However, the festivities were still geared towards articulating the Hungarian cultural roots and "accompanying" religious heritage of the rural community. It was an opportunity to celebrate the "Hungarian national sentiment" that had been "planted in the souls of the second and third generations."
18
The Kaposvar Golden Jubilee festivities in Esterhazy took place in the village's community hall. An overture of Hungarian and Canadian patriotic hymns, followed by an address by a community elder, began the evening activities. Interspersed between congratulatory speeches by guests that included Hon. J. G. Gardiner, the Federal Minister of Agriculture, and Hon.
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Stephen Petenyi, the Hungarian consul at Winnipeg, were selections of music, dance, and story: Hungarian musical performances were made by a local choir, quartet, and orchestra; a story entitled "A Typical Hungarian Town Ideal" was narrated by a family; and a guest from a smaller Hungarian enclave gave an elaborate folk dance performance. The program featured additional cultural presentations and was brought to a close with the Hungarian anthem followed by "God Save the King." The jubilee celebration continued the following day in Kaposvar albeit with a more religious focus: masses, blessings, a Eucharistie procession, and benediction added a sacred dimension to the historical narrative of the jubilee-the successful transplantation of a strong religious faith to the Prairies by the pioneers. Emphasizing connections between the religious heritage of the Hungarians of Kaposvar, the earlier sacrifices that were made by them, and the religious values ofHungary, which had once acted as a buffer between Christian Europe and the Ottoman Empire, this underlying narrative of the Jubilee would be transferred to successive commemorative events.
19
Clearly, the religious and cultural displays of 1936 revealed the strength of the district as a Hungarian cultural island in the inter-war period. However, the population of the compact farming community was in the initial stages of decline. Anoticeable out-migration of Kaposvar's youth to central Canada closely correlated with the eastward movement of the Hungarian-Canadian community. At the same time, the cultural strength in the Kaposvar district was slowly deteriorating as a result of assimilation. The, by then, conspicuous use of English words in local Hungarian dialect was, for example, an important indicator of this ongoing process. What was not waning on the eve of the Second World War was the strong local tie to the Catholic faith. While the vitality of other Hungarian prairie settlements had rapidly deteriorated with population loss, Kaposvar remained an important centre of Hungarian Catholic influence and devotion (see Figure  3) . However, the more visible expressions of ethnic identity at the church site were frowned upon after Hungary's entrance into the war on the side of the Axis powers. As an indicator of the wartime atmosphere, a series of nostalgic newspaper articles on pioneering life in the Esterhazy area focused exclusively on the recollected stories of Czech settlers with no reference to the district's Hungarian and Slovak heritage. Under both natural (acculturation) and unnatural circumstances (Second World War), Hungarian identity in the Esterhazy area was encouraged to reconfigure itself more towards the celebration of religious tradition.
Kaposvar's Marian Grotto, 1942: "A Small Inconspicuous Shrine"
In 1941, donations for a second monument for the Kaposvar Church grounds were raised by the KYPS. However, rather than an historicalcultural memorial, the project involved the construction of a shrine of devotion to the Virgin. Fashioned after the pilgrimage shrine of Lourdes, the Kaposvar Marian grotto (Figure 4 ) was built on the southwest corner of the church grounds and blessed the following year. The purpose of visiting a Marian shrine, whether it was a world-renowned one like the Lourdes grotto or a "small inconspicuous" one like the Kaposvar shrine, as Rev. A. Kulcsar later declared, "was to pray for the atonement of sin." 20 Following the blessing of the informal procession site, the Kaposvar Marian grotto became an important site of prayer. Yet although it was constructed for a religious purpose, the shrine also served as an important monument to local Hungarian culture. In fact, the grotto gradually replaced the pioneer cairn as the central memorial to Hungarian cultural heritage following its dedication as an official pilgrimage shrine in the late summer of 1954. It was then, in a proclaimed Marian year, that the ten acre churchyard was once again crowded with visitors at the first official pilgrimage to Kaposvar's "Our Lady of Lourdes Shrine." 21 The pilgrimage ceremony, which to this day continues to be held in August following the Feast of the Assumption, began with a procession to the grotto where Rev. Kulcsar celebrated high mass.
22 Msgr. Paul Santha of Stockholm subsequently delivered a sermon in Hungarian to the estimated 2000 pilgrims in attendance. He retraced the history of Kaposvar and urged pilgrims to maintain the religious traditions that were brought over from Hungary by the pioneers.
23
The Hungarian cultural presence in the Kaposvar district was still somewhat noticeable during the early years of the Catholic pilgrimage. For example, sermons given during the first pilgrimages were made in both However, although some elderly residents played Hungarian music and sang folk songs following the ceremony, the visibility of Hungarian culture was in a sharp stage of decline as a result of the out-migration of Hungarian youth, inter-ethnic marriage, and the absence of Hungarian community organizations and language programs. 25 The visibility of Hungarian culture at the pilgrimage weakened in a relatively short period of time. The lack of recorded references to the use of Hungarian during the pilgrimages of the 1960s reflected this decline.
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The Diamond Jubilee, 1961: "The Centre of the Community is Still the Church" Similar to the Silver and Golden Jubilees, festivities of the seventy-fifth Kaposvar anniversary of July 9,1961, commenced with morning high mass at the church. However, the religious service at this jubilee was not followed by a hussar-style procession but rather by a simple picnic, parade, and program of speeches. A newspaper summary of the Diamond Jubilee was devoted to a description of the latter two events. 26 According to the reporter, a "parade of progress" was the highlight of the Sunday afternoon celebration. Unlike the previous jubilee, the parade was centred on the streets of Esterhazy where spectators' attention was drawn to four floats representing the colony's beginnings* progress, hardships, and fixture. The floats were intended to express the district's cultural and religious heritage to the residents of the town while celebrating the accomplishments of the pioneers and their descendants. A resident later greeted in Hungarian the return of the "pioneers" who had taken cover from the broiling sun beneath a tree-shaded shelter on the church grounds. In addition to two-dozen representatives of the Hungarian pioneer generation, several elderly Czech-Canadians from the adjacent Kolin district were also in attendance. Again the celebration of the pioneers and their faith was expressed during a program of speeches. James Snedker, the Member of the Legislative Assembly for Saltcoats brought greetings on behalf of the provincial government to the 2000-strong crowd. He stated that the best way tribute could be paid to the pioneers who had arrived from the "cradle of civilization" into the "western wilderness" was by engaging problems with "the same faith, courage, fortitude and determination [that] they [had] possessed."
27 On mentioning the hardships of the year's drought, John Chelle declared: "We need today that wonderful faith in Providence, and the perseverance of our forefathers, who weathered many such reverses as we have today." 28 Rev. A. Kulcsar outlined the history of the settlement and spoke of the religious vocations, which included four priests and twelve nuns that had arisen from the parish: "Our stone church here is one of the best symbols of the parish's dedication to their religion, and their community." 29 The Kaposvar Church certainly remained an important ethno-religious symbol despite the declining population of the Hungarian farming community. However, the absence of mounted honour guards, the involvement of fewer Hungarian guests, and the smaller number of visible references to Hungarian identity at the sacred site closely reflected the ethno-cultural weakening of the Kaposvar district. While the pilgrimage that followed the celebration was thought to have attracted the "largest crowd ever," few references to the ancestral Hungarian culture were noted. In fact, the magnitude of population loss in the area had reached such a point that the church was subsequently closed for regular services, The closure of the Kaposvar Church in 1961 played a significant role in eroding what 254
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Identity, Sacred Place, and Pilgrimage in Esterhazy, Saskatchewan remained of the once thriving ethnic island. This was particularly the case with the Hungarian language. Although mass was conducted in Latin until the late 1940s, when English replaced it, sermons had always been given in Hungarian. The weekly gathering had also provided an important occasion for Hungarian to be spoken amongst parishioners. The Catholic parish in Esterhazy, however, attracted an ethnically diverse congregation, which minimized the opportunity for the language to be practiced by those of Hungarian ancestry. Despite the end of regular services, weddings, funerals, and the annual pilgrimage continued at the stone church. However, while the church remained the centre of the community, as the editor of Esterhazy's newspaper wrote, its closure negatively impacted attendance at the culturally significant pilgrimage event.
30
The Rise of a Preservation Movement
Community interest in preserving the historical heritage of the church site increased throughout die 1970s in spite of the significant decrease in attendance and demise of sermons in Hungarian at the Kaposvar Pilgrimage. The local preservation movement that emerged during the early years of multiculturalism that followed Canada's Centennial saw the incorporation of several permanent historical exhibits into the church in 1973 ? l It was the first of many steps by members of the Esterhazy parish to have the entire church complex, including the grotto, rectory, and pioneer cairn, designated as an historic site. By 1974, visitors and pilgrims had the opportunity to view the new exhibits and were thus exposed to the area's historical-cultural heritage. Religious articles, vestments, and photographs were showcased in the displays while bulletin boards provided an "outline of the community history dating back from the advent of the first settlers under Count Esterhazy and subsequent arrival of the first missionaries to the area." 32 The mention of the founder of the old colony in the newspaper review is not without significance. It was during this period of time, when the church was becoming recognized by the local community as an important historic site, that the story behind the "mysterious" colonization agent was being researched. Dojcsâk's (1973) investigation into the "Count's" putative Hungarian aristocratic lineage and Kovacs ' (1974) study of Esterhazy's 1902 immigration pamphlet undoubtedly sparked more interest into the formative period of the colony. Indeed, throughout the 1970s and early 1980s, newspaper reviews of the pilgrimage made greater reference to the history of the church and colony. However, the initiative to maintain and redevelop the Kaposvar grounds as a historical site was primarily triggered by local residents ' concern over the fate of their cultural heritage. This underlying concern led to the formation of the not-for-profit Kaposvar Historic Site Society (KHSS) in 1975. Two of the society's main objectives involved the restoration and maintenance of the Kaposvar Church, rectory, and surrounding properties as a historic site, and the acquirement of heirlooms and articles that represented the site's heritage. The formation of the KHSS led to a more intensified preservation program and quickened the Kaposvar Church's transformation into a historical site. Kept open by volunteers during the summer months, the church was increasingly noted in the Esterhazy Potashville Miner-Journal as an important destination point for weddings, school tours, and tourists in general. Newspaper reviews of the annual pilgrimage, moreover, also covered the progress that was being made in the Kaposvar Church heritage project as it related to the event. For example, by 1976 pilgrims could view displays of historical literature, church goods, photographs, and a miniature model of the first church.
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33 By 1977, a Hungarian-style costume was showcased near the altar and the exhibits now included newspaper extracts, photographs, and artifacts of the early jubilees. 34 In addition to the museum component within the church, visitors could also tour through a partially refurnished rectory that predated the stone church. Prior to the 1977 pilgrimage, the KHSS also obtained a small pioneer house, log cabins, and antique furniture from two of the area's residents. Representing a pioneer farmstead, the collection was set up immediately after the pilgrimage in the northwest corner of the churchyard ( Figure 5 ). This extensive local initiative to celebrate the Kaposvar Church as an historical site did however face several challenges. For example, the KHSS was notified by the Department of Culture two weeks before the 1980 pilgrimage that the pre-existing funding arrangement for maintaining the church had expired. Under the new regulations of the Heritage Site Assistance Program, structures of a purely religious nature were no longer eligible for assistance. Nevertheless, the transformation of the Kaposvar Church site into something more than a religious centre was already underway. By 1982, the 256
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Identity, Sacred Place, and Pilgrimage in Esterhazy, Saskatchewan outdoor museum included a replica of a pioneer school, and the rectory, which was by then filled with antique furniture, Hungarian books, and folk art, was open for viewing to the 1200 pilgrims who attended service at the grotto. 35 Thus, as a result of the heritage preservation initiative, the Kaposvar Church site became more than a religious centre; it developed into a place where visitors could learn about the rich historical and cultural underpinnings of the district.
In addition to the community's efforts to exhibit the material culture of the Hungarian pioneer settlers at the church site, the increasing importance of local heritage was also becoming apparent in the homilies given throughout the 1970s and 1980s. Leading up to the 1986 centennial, clergy members made far greater reference to the pioneers and their religious traditions than ever before. The underlying theme of their sermons increasingly involved the long established meta-narrative of the pioneers' success in overcoming frequent hardships by maintaining religious faith. In his homily during the 1976 pilgrimage, Rev. SchafferofRegina paid tribute to the pioneers and praised their "fortitude and exemplary lives in which time was always given to God."
36 Archbishop Charles Halpin recalled in his homily in 1983 "the work, the prayers, and the sacrifice made by the pioneers in building [the] province." 37 For Father John Reidy of the Balgonie parish, "Kaposvar was both a historical site and a reminder of the deep faith of the pioneers."
38 Increasingly, members of the clergy also highlighted the district's history as it related to the church. During the 1984 pilgrimage, Father Gordon Rushka reminisced on his community's history and paid tribute to Joseph Szmerekovszky, one of the first Hungarian settlers of the colony, who had donated part of his homestead lands for the purpose of building the colony's original log church. 39 Clearly, the long established act of commemorating the Hungarian pioneers, as well as the Catholic missionaries who served the colony, was becoming a more noticeable component of the pilgrimage. However, by the time of the district's centennial, the ritual commemoration on the church grounds was also increasingly being adopted by Canadians of other ancestral origins as a source for ethnic identity maintenance. As one of the few remaining visible remnants of the pioneer era near the town of Esterhazy, the Kaposvar Church was evolving into a shared symbolic site that reflected a pluralistic group nostalgia for the region's formative settlement period.
40
Celebrating the Centennial, 1986: "To Relive the Colonization of a Small Section of the Prairie West"
The Kaposvar centennial celebration of 1986 was heralded as one of the largest events to have ever taken place in the town of Esterhazy.
41 This was largely due to the arrival, from across North America, of several thousand descendants of the pioneers. According to one member of the KHSS, visitors "relive[d] for a short time the dreams, the hopes and reality of colonizing and taming a small section of the great Canadian West." Held This was a Hungarian colony and for a number of years the parish priest was the organizer, the government agent looking after this colony. This beautiful stone church that adorns this site was built of field stones gathered from the farms in this area ... and this beautiful shrine was built by the youth of the parish in 1941 and 1942 and blessed by Archbishop Monahan in 1942 ... We are standing or sitting on holy ground, sanctified by the faith, the aspirations, the sacrifices, the prayers, the tears, and the collaborative endeavours of the pioneers, the faithful and pilgrims over the years.
46
Although the pilgrimage has recently been promoted as an opportunity to commemorate all of the region's pioneering groups, the most visible examples of ethnic identity continue to be associated with the Hungarian heritage of Kaposvar-Esterhazy. 47 In 2002, for example, only Hungarian cultural displays were evident, and many fourth-generation Canadians attended in Hungarian-style costumes. Moreover, while it is now easier for participants to communicate in English, many continue to recite the rosary and communicate with one another in Hungarian. As a documentary film on the pilgrimage suggested, such demonstrations of identity have earned the Kaposvar Church's continued reputation as an important site of Hungarian ethnic memory. 
Conclusion: From Uni-Cultural Story to Shared Symbolic Site
The setting of the majority of the early jubilee events at the Kaposvar Church revealed the importance of the edifice, the focal point of the rural community, for the perpetuation of Hungarian culture. It was only with the onset of significant out-migration in the 1940s that the vitality of the Hungarian community began to erode. The population loss eventually necessitated the closing of the church for regular services, which only served to further intensify cultural erosion in what remained of the ethnic enclave. However, Hungarian identity was not totally eliminated in the post-1945 period, nor was it passed down inter-generationally without change. Rather, it has since been maintained, redefined, and represented at the sacred site by local members of the remnant Hungarian diasporic community. 49 Members of a diasporic group often share a language and appeal to common religious, ethnic, and national symbols. In addition, as Tweed ( 1997,84) argues in his study of Cuban diasporic identity, members of a diasporic community symbolically construct a common past and future while their shared symbols serve to bridge the homeland with the new land. In a slightly different manner, the group under study in this paper has, for several generations, been attempting to maintain a bridge between the long adopted homeland (Canada) and the ancestral lands (Hungary, and increasingly the former ethnic enclave of Kaposvar). However, similar to Tweed's case study, one of the main components of their bridge is a Catholic pilgrimage shrine.
The annual pilgrimage to the Kaposvar Marian grotto has played a significant role in Hungarian identity maintenance in the region as it affords parishioners of Hungarian ancestry from the farming district, town, and neighbouring villages an opportunity to congregate and collectively identify with their ancestral heritage. 50 It is an important event for what remains of the early Hungarian diasporic group as it serves to reinforce the community's psychic bonds to the lost ethnic enclave. An integral part of this identity-building process involves the ritualistic commemoration of the pioneer. Built on the pre-war meta-narrative celebrated throughout the 1936 jubilee, it serves to keep the collective place memory alive and reinforce place attachment by adding meaning to the material history of the site. As elsewhere in the country, the 1967 Centennial and the subsequent rise of multiculturalism sparked a resurgence of interest in local history and ethnic identity. In Esterhazy, Saskatchewan, many third-and fourthgeneraticm Hungarian-Canadians were inspired to preserve the heritage of the Kaposvar Church site. The resultant reconfiguration of the church into a historic site and the gradual revival of Hungarian ethnic displays have since attracted the attention of Canadians of other ancestral backgrounds. As such, the Kaposvar Church grounds have since evolved from a simple Hungarian memorial focused around the 1936 pioneer cairn and Marian shrine into a complex of symbolic sites of memory. Much literature has emphasized how places of memory often become sites of cultural conflict
